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followers, religious and lay, to bear arms.  Friars were 
not to touch money.  Every creature was to be honored 
as brother or sister.  St. Bonaventure, often called the 
second founder of the Order, taught that even God is 
dynamic and interrelated (this was the way Bonaventure 
understood the Trinity).  The dynamic interconnection 
that is God is reflected in the dynamic interrelationships 
among creatures and between God and Creation.  This is 
a universal application of what St. Paul had already said 
of the Church:  when one member suffers or is exalted, 
the entire Body suffers or is exalted.  This is the very 
basis of St. Francis’ realization that every creature is 
brother and sister. 
   I would like to end with two stories of Franciscan 
encounters with Buddhists.  My fraternity hosted a 
dinner for some Tibetan monks visiting Austin.  During 
our conversation (one of the monks acted as a 
translator), I told the monk the story of St. Francis.  He 
had never heard the story before, and was quite 
impressed with the points of similarity to the Buddhist 
story.  In the end, I gave him my San Damiano cross, for 
which he expressed much gratitude.  Since we did not 
actually speak the same language, I felt that this might 
have been one way of “preaching the Gospel,” while 
only being able to use a few words. 
   I am a member of the Society for Buddhist Christian 
Studies.  One year, at our annual meeting, part of the 
discussion centered around whether plants had con-
sciousness or not.  The Buddhist tradition tends to say 
no, only animal life has consciousness.  The Christian 
tradition is largely silent on this.  I said, “I am a 
Franciscan, and Francis taught that every creature, 
animal or plant, organic or inanimate, is brother and 
sister.  We’ve been waiting for 800 years for the rest of 
you to catch up, and frankly, we’re getting tired of 
waiting.” 
   I got an ovation from both Buddhists and Christians.  I 
suspect that as never before in history, this may be the 
Franciscan moment. 
 

 
 


